An Introduction to Imaoka Shin’ichiro (1881-1988)
My Principles of Living, My Journey of Faith
& Other Statements of Faith

—o00o0—
My Principles of Living (revised) [fAD 24751555 (1)] (August 1973)

“My Principles of Living” consisting of seven articles was first formulated in February of Showa 40
(1965) as my personal statement of faith. However, over time, and with the support and feedback
from the members of Tokyo Kiitsu Kyokai (ff—2(<> or li—#(& “Unity Fellowship” or
“Unitarian Church”) and others, it became a practice for the congregation to recite it together at
Sunday gatherings, a custom that has continued to the present day. However, since then, I have
increasingly felt the need to declare reverence (f%flll) toward nature ([ #R) as the fundamental
source of human existence and the root of life (A [EI7E7E DRI Ay DARJE). Therefore, a new
article has been added after the fourth article in the revised version below, resulting in a total of
eight articles. The concept of “freedom” in free-religion (H 1 5%%() fundamentally refers to inner
personal freedom (fEl A @ N ) H H1) and places the highest value on it. Therefore, these principles
of living do not in any way impose constraints on members. However, I hope that they may serve as
a reference for those who wish to create their own principles of living (475 5%). In this spirit,
would like to invite not only feedback on the new fifth article but also careful consideration and
critique of them all.

1. I place trust/have faith in myself (FAI3H 2. 2153 3).

I become aware of my own subjectivity (F244%) and creativity (£]i& ), and feel the worth of
living in life (4 & A31)). Subjectivity (F4£ ) and creativity (8l]3& ) can also be expressed as
personality (A#%), divinity (#4{4:), and Buddha-nature ({A14).

2. I place trust/have faith in my neighbour (FAIXE N 2153 5).
A neighbour is oneself (H ) as a neighbour. If I place trust/have faith in myself, I inevitably have
faith in my neighbour.

3. I place trust/have faith in a cooperative society (fAl3IL[F#t2 % (59 3).

Both oneself and a neighbour, while each possessing a unique personality (42 75 {E4), are not
things that exist in isolation (J[\37.J#7%). Because of this uniqueness, a true interdependence (E D
M HAMAF), true solidarity (B D HH#1E), and true human love (E D A [#] %) are established, and
therein a cooperative society (L[] 1:4Y) is realised.

4.1 place trust/have faith in the trinity of self, neighbour, and cooperative society (fAlXHC. °
BN - LIS DO Z M — K2 ET 5).

The self, neighbour, and cooperative society, while each having a unique personality (432 7 {E 1),

are entirely one. Therefore, there’s no differentiation of precedence or of superiority or inferiority
between them, and one always contains the other.



5. I place trust/have faith in the unity of life and nature (FAIZANE EHR EDIF—Z2{5T 5).

Life, which consists of the trinity of self, neighbour, and cooperative society, further unites and
merges with all of existence—heaven, earth, and all things.

6. I place trust/have faith in the church (fAl3Z 2 253 %).
The church (£ or Z(& kyokai) is the prototype/archetype (JEZY) and motivating power (J5 &)
77) of the cooperative society. I can only be myself by being a member of the church.

7. I place trust/have faith in a specific religion (FA 1345 ZH 2159 5).

In other words, I am a member of the Tokyo Kiitsu Kyokai (Jf—#(<> or i—2(&). However, a
specific religion (435 5E 52 #L) — including the Tokyo Kiitsu Kyokai — neither monopolises religious
truth nor is it the ultimate embodiment of it.

8. I place trust/have faith in free-religion (fA13 H HZZ 255 5).

While having faith in a specific religion, the endless pursuit and improvement towards universal (3
i [ B ) and ultimate truth (334% 7 B 3H) is the core of religious life (72# 421 D H14%). Such a
dynamic religion (B} 5220 is called a free-religion (H H 2% jivi shitkyo) [or a creative,
inquiring, free and liberative spirituality or religion].

(August, Showa 48, 1973, “Free Religion” — draft trans. Andrew James Brown)
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NOTE: following piece is an interview for NHK TV with Professor Wakimoto Tsuneya (2% F-H1,)
in which Imaoka-sensei not only talks about his own journey of faith but also talks in more detail
about the 1973 version of his “Principles of Living.”

My Journey of Faith - NHK TV Broadcast Summary (1974)
Interviewer: Wakimoto Tsuneya (Ji4<*F-),! Professor at the University of Tokyo.
[Reading] My Principles of Living:

I place trust/have faith in myself.

I place trust/have faith in my neighbour.

I place trust/have faith in a cooperative society.

I place trust/have faith in the unity of self, neighbour, and cooperative society.
I place trust/have faith in the oneness of life and nature.

I place trust/have faith in the church.

I place trust/have faith in specific religions.

I place trust/have faith in free-religion.

(Wakimoto) The passage just read consists of the eight principles of living of Imaoka-sensei (4 [if
4e42) and we will discuss these in more detail. Imaoka-sensei, you are 93 years old, and before
delving into these articles of faith, I would like to ask you about your spiritual journey of nearly a
century (34 A &—H42 12 B 5 3K & # ) that led you to your current beliefs. By understanding
this background, I hope you can help us grasp the meaning of these faith principles. Sensei, you
were born in September of Meiji 14 (1881) in Shimane Prefecture (5 ), but what was your
family’s religious background?

(Imaoka) My family was a devout Jodo Shinshit (% + E.5%) one, and from early childhood, I was
required to participate in morning Buddhist devotions (3 #}j&) in front of the household altar (A
J8) alongside my parents before being allowed to eat breakfast. I memorized texts such as the
Shoshinge (1E{E &) and the Gobunshd (f#1 3 % Rennyo’s Letters) without understanding their
meaning. It was entirely external (fifftf) 7z & D T), not a self-aware faith (H & 72 {1). My first
experience of a self-aware faith was when I received Christian baptism () 2 FZ D ¥E4L) in my
fourth year at Matsue Middle School (FA7T.H%4%%). However, even this was not a deeply
considered choice—it was simply because I wanted to learn English conversation (J££3), and so
I joined an English class taught by a British missionary (4 ') 2 A\ 4% fifi). Naturally, in the
course of teaching conversation, he would speak about Christ (¥ ') 2 bk M), and gradually, I
developed a sense of familiarity with Christianity. So, when I was encouraged to join, I accepted
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without giving it any deep thought (& F VK < # 2 % U 75 ) C). At the time, in rural areas (J&2
1), being a Christian (7 ') A 5 ¥ ) meant being treated as a national traitor (|E B )), so my
parents were deeply angered and saddened (K25 2% U 5 U &), and the matter even escalated to a
potential disownment (24 []5H). However, I did not back down, so perhaps it could be said that
this was my first truly self-aware faith (H %/ 7 \).

(Wakimoto) What kind of Christianity was it?

(Imaoka) It was the Church of England (£ ¥ ') Z D EE/V4Y), but I followed its teachings almost
uncritically (JEJ4] ) 12), simply accepting what I was taught. However, at its core was the
concept of sin (i # ] )—the idea that when one does something wrong, the pangs of conscience
(R.ODWfE) are in fact the wrath of God (1 (D%% 1)). 1 believed that through faith in Christ, you
could be forgiven and saved. This wrath could be forgiven (§F X #1 %) and one could be saved (¥
1 %) through believing in Christ (') 2 F Z{5 3 5). [ accepted this exactly as it was taught
(Wakimoto) So, your faith ({&{/]l) was primarily centred around ethical issues (i [5H), wasn’t
it? After that, you attended Fifth High School in Kumamoto (§&€74% (D .. /5) and then entered the
Philosophy Department (¥72%%}) at Tokyo Imperial University (38 K), where you specialised in
Religious Studies (52#(2#). In this respect, you are my great senior (J<45:35), but during your
studies, you received instruction from the famous Professor Anesaki ({iil#j#4%), didn’t you? What
kind of influence did he have on you?

(Imaoka) Anesaki-sensei’s ({ifillg 55 4=) first lecture on Religious Studies (5%#(2#) was on
Mysticism (#fh3 %), and it was an incredibly fascinating lecture. Although he was a Buddhist, he

was also highly knowledgeable about Christianity, and he often said: “I am a Buddhist because I am
a Christian, and I am a Christian because I am a Buddhist” ( [ FAIZfAZ A E 75 B DSERIZF ) A M

THO. F) R NEEE2 2L BSET DH 5. 1 ). In other words, he meant that in the

end, both are one and the same. Through this, I, too, came to see Buddhism with new eyes.

(Wakimoto) Up until that point, you had been exclusively devoted to Christianity, but under the
guidance of Professor Anesaki (1ifilaj#{#%), your perspective broadened, and from around that time,

the idea that all religions are, at their fundamental (}£ 4<f)) and ultimate level (345 ), essentially
one—a viewpoint in line with free-religion (H [ 5%2{)—began to take root in your mind. By the

way, regarding the mysticism (##f3:%%) you mentioned earlier, what exactly was it?

(Imaoka) Even within mysticism, there is a wide range of meanings and types, from the esoteric
([ 72 3 D) to the philosophical (£ 22/ /2 3 D). However, Anesaki-sensei’s approach to
mysticism was scholarly (%:[#f4]) and philosophical (¥72£H). For example, he spoke about the
profound (VR 75) religious experiences (522044 5#%) and philosophical reflections (J&Z) of figures
like Eckhart.

(Wakimoto) So, when you talk about mysticism, you are not referring to so-called mystical,
incomprehensible miracles (fFk A4S ] JE. 5% 75 27 BRI, but rather to deep religious experiences (¥R



WIRE AR, such as encountering God (Fft & (D H £ 1)) or union with the Absolute (44X # & D
&), is that correct?

(Imaoka) That’s right. That was also where Anesaki-sensei placed the emphasis in his lectures, and
I, too, was deeply influenced by it.

(Wakimoto) From such a mystical standpoint (#5335 (D 37.35), direct personal experience is
inevitably given great importance, meaning that the self (H ., jiko) becomes the central issue, does
it not?

(Imaoka) That’s right. Instead of worshipping God (##£§) as something external, one holds God
(#4) within oneself. God () and the self (H 43-) become one. That is why the self (H ) becomes
the central issue.

(Wakimoto) Speaking of an encounter with God (## & ™D H} <> 1)) and union between God and man
(f# A\&—), wasn’t Tsunashima Ryosen’s (4] 5 %2)1]) famous “Experiment in Seeing God” (}L## D
S E#) from around that time?

(Imaoka) Yes, that was in Meiji 37 (1904), exactly when I was attending lectures on mysticism. I
read “Experiment in Seeing God” (JZ, 4 (D 5£E%) in the magazine “Shinjin" (Fr \), and I was deeply
moved, realising that the kind of example being discussed in Anesaki-sensei’s lecture—Ilike Eckhart
—was actually happening here and now. Filled with emotion, I made a special effort to visit
Tsunashima-sensei (4 & 5 42) at his sickbed and received his guidance.

(Wakimoto) Was that experience Christian in nature (') 2 D & D)?

(Imaoka) For the most part, yes. After all, Ryosen (32)1]) was baptised (J4L % 521 C) in his
youth. However, in time, he began to have doubts about Christianity and distanced himself from the
Church, dedicating himself instead to the study of literary criticism (3 %= 5¥5fy) and ethics (ffyRH
?#). Then, after falling terminally ill, he began to immerse himself in religious thought (52 i) J&
%), and eventually, he came to have an experience of seeing God ( L DA&ER 7 £5D). By that
point, it was no longer something that could be labelled (L ¥ 7 )L % Bl %) as Christian or
Buddhist; rather, it transcended such distinctions. It was a vast (JA ) and profound (7))
experience—certainly not something occult-like. Rather, it was a living experience (4 42 & U 77
{4 E®) of a mystical union (F#F)HY 72 Bl &) between God (##) and the self (H ), as the deep
reality of heaven and earth (G Hi).

(Wakimoto) After such studies, once you graduated from university . . .
(Imaoka) After leaving university, I became a pastor (4 fifi) in Kobe (#417), but gradually, my

doubts about Christianity deepened, and after three years, I resigned and returned to Tokyo. At just
the same time, a new assistant position (g5 D il i) was created in the Religious Studies



Department at the university, and thanks to Anesaki-sensei, I became its first assistant (§]{%.D El|

F).

(Wakimoto) I see. I also served as an assistant (Fl| ) in the department after the war, so in that
respect as well, I am your junior (£3). I heard that you later went on to study abroad at Harvard
University in the United States, is that correct?

(Imaoka) Yes, that was because Anesaki-sensei had gone to Harvard as an exchange professor (3¢
H#(¥%), and I accompanied him as his assistant. While working as his assistant, I was also given
the opportunity to enroll in the Divinity School at the university.

(Wakimoto) At that time, I heard that New Theology (G f#2#) was flourishing at Harvard.

(Imaoka) Not only at Harvard, but around that time, Liberal New Theology (H H 3= 1 75 F
#¥) was thriving in Britain, Germany, and elsewhere. However, at Harvard, it was specifically
Unitarian (.=7 ') 7 ). Unitarian[ism] (=7 !) 7 ) is a form of Christianity, but it opposes
the doctrine of the Trinity (={Z—144Ff), which had been considered orthodox theology (1F.%% !
2#). The Trinity (=i —44) asserts that there are three divine persons (=#): God (f#!); Christ (&
1) Z 1), the Holy Spirit (B25%), yet, at the same time, these three are one entity (—44).
Unitarian[ism] rejects this and instead holds that God (f##1) is one (ME—) (hence the term “Unity”
(=7 1), and that Christ is not God but a human being (#f 1% 7z < A[E<T 3 %). Beyond that,
it also took a rationalist approach (& B A{4HE 1)), rejecting many of the miracles (%5 §F) described in
the Bible (B2 ).

(Wakimoto) Through such studies, you gradually walked the path toward free-religion (5 H 7%
Jjivii shitkyo) [or a creative, inquiring, free and liberative spirituality or religion] as you understand it
today. Apart from these experiences, were there any particular individuals who had a strong
influence (58 22E) on you? If so, could you tell us about them?

(Imaoka) While working as a pastor in Kobe, I began to have doubts (£E\Y) about orthodox
Christianity (4 — K v 7 275 %) 2 b#) and lost my sense of purpose in my pastoral work,
which left me deeply troubled. It was during that time that I encountered Nishida Tenko-san (P4 H
KR X A). At that time, he had not yet established Ittden (— &), but he was profoundly Buddhist
({A%0HY) and Zen-like ($#1)). Observing his way of life and thought, he seemed like a person who
lived in an entirely different world compared to the religious figures I had encountered up to that
point. At the same time, he also had a Christian-like quality (1) 2 N < & & > T)—for
example, he literally practised the words of the Sermon on the Mount (1] F® #EF)l): “Do not worry
about tomorrow...” That is, instead of worrying about everyday matters (4= 7% [t #2), one should
first seek the righteousness of the Kingdom of God (4& 3 #H (D [E (D F% 7 K & k). Watching him
live by these words, I became deeply unsettled by the uncertainty (& X°.3-%°) of my own life. That
was the moment when I finally made the decisive choice to resign as a pastor.

(Wakimoto) I see. Did Tenko-san formally practice Zen (f#)?
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(Imaoka) Well, I am not sure to what extent. However, after the failure (fi¥%¢) of his development
project (B E2¢) in Hokkaido (bi##1E), he was struggling with the question of how to transcend
(#73 %) both the profit-driven competitiveness of modern society (Fifttt<x D EF3E4 £ %)
and human egocentric attachments (\ [H D F&F#). During this time, it seems he had quite a
considerable experience of sitting meditation (4 > 7z £ 5R).

(Wakimoto) Sensei, have you ever practised Zazen (ALf#)?

(Imaoka) No, I have not. However, at Tenkd-san’s recommendation, I practiced Okada-style Seiza
Meditation ([ FH =X JBE1%:). We rented Hongyo-ji Temple (4<475F) in Nippori (H % H), where we
would sit every morning from six to seven. From the late Meiji period until Okada-sensei ([ H 5
H:) passed away in Taisho 9 (1920), I attended diligently for about ten years. We did nothing—just
sat. But in a way, it was a form of Zen (). It was a fairly important experience in my life. I have
continued ever since and still practice it today. It is my only form of discipline (M— D&3£) and
also a method for maintaining both mental and physical health (:.0» &4 D it FE2).

(Wakimoto) Sensei, you also seem to have a deep knowledge (&R D3R )) of Japanese Shinto (H
7R (D FHE), is that correct?

(Imaoka) That was through my encounter with an American journalist named [Joseph Warren
Teets] Mason, who was particularly passionate about researching Japan—especially Shinto. His
first visit to Japan was in Showa 7 (1932), and at the request of Shimomura Juichi-shi (T4} & —

[X) who was then Director of the Religious Affairs Bureau (3L H4E Z 5 =) at the Ministry of
Education (344, Monbushd), I assisted {Mason] with interpreting (i ;R) and research

arrangements (fff 77 D 1H:555). Through working together, I found him to be an extremely pleasant
(@) man, and before long, we became so close that we could completely confide in each other

(AFHEAH B® & 97 {d7). After that, he visited Japan twice more, staying for extended periods each time.
On one occasion, the two of us spent an entire month traveling across Japan to visit and research
(B FFERF5T) major Shinto shrines (##41:). Together, he published two books on Shinto research (i

JEMF5T), which I later translated into Japanese. We remained very close (f#i43ff &= <) for about ten
years until his death in New York in Showa 15 (1940). He loved Japan, and according to his will, he
was buried at Tama Cemetery (%5 JBE 55 &) in Tokyo. He insisted that Shinto was originally a pacifist
religion (43R FF13F8) and strongly criticized (M U T UV U 72) the actions of the far-right
(45 #) and the military (‘B5#f) at that time. Thanks to him, I had an excellent opportunity for study,
but in a way, it felt as though I had been taught about Japan by a foreigner (4p \).

II

(Wakimoto) As I continue listening, it seems that within you, all religions (& 5 W % 52%() are
present. And as a result of that, free-religion (5 H 72#{) was born. What is the fundamental idea
(AR A= D Z# %) behind this free-religion?



(Imaoka) All humans (A i) possess a religious mind (72#{.0>). The religious impulse (5% )2
3R) is something that is fundamental (}2 Ji[¥]) and universal (% 3 F#J) to human nature (A [E14).
This is the core belief (fR A<D %). All religions are different from one another (K4 E W F ),
but at their foundation, they can only exist (Ji, 1) 37.2) because of this fundamental religious mind
(FRUEH 75 522400, Tt manifests in different forms due to various historical (J& #1) and
environmental (Bg1%) factors, such as climate (Jf1). These differences are meaningful and
necessary, which is why they exist separately. However, at the core (2 4<[]), there is only one
foundation (R 4% (¥ —>, konpon wa hitotsu). Recognizing this and cherishing it CKHJIZ U TIF

%) is the essence of free-religion.

(Wakimoto) So, while there are various religions, at their core (2 4<f), there exists a common,
universal essence (338 {3 ), which, in a sense, could be called “religion itself” (2 Z D & D).
And this is something inherent (H.402> T ) %) in all people by nature, as long as they are human
(N[BT AR ). That is what became the basis of the first article of the Principles of Living,
which was recited at the beginning, namely: “I place trust/have faith in myself” (FAIZH . % 3 ).

(Imaoka) That’s correct. Even if God (## X ) exists somewhere, rather than clinging to (8 1) 3
73 %) that idea, one should instead trust in one’s own inherent nature (H & D4 % {5 U) and
strive to realize it (Z 1% FEIL U TH7 <). The first priority is the establishment of the self (H & D
f#37.). From this, the foundation (F2#l) for the dignity of the individual (A% (DB %) also arises.

(Wakimoto) Regarding the article “I place trust/have faith in myself,” you have added the
annotation: “I become aware of my own subjectivity (F444) and creativity (8] 14), and feel the
worth of living in life (4 % A3\)). Subjectivity (F4414) and creativity (8] 4:) can also be
expressed as personality (A#%), divinity (##1{4), and Buddha-nature ({A14). I believe this connects
to the Buddhist idea that “all sentient beings possess Buddha-nature” (— 54 {AME), as well as
to the Christian belief that “human beings are children of God” (A [HIZ#HDFT & %).

So, when you say “I place trust/have faith in myself,” you mean to affirm the sacred nature (B275 %
% (D) within oneself, correct?

(Imaoka) Yes, that’s right. In general, religions consider human beings to be “children of sin” (5§
(D) and advocate for self-denial (H &% % 5 E 9 5 ). It is common to preach selflessness (HEFA)
and self-erasure (7% %,), so people might say that what I am proposing is contradictory. However, in
response to the modern era (Fi X)), where Nietzsche declared “God is dead” (##134E A 77), and
where atheistic tendencies are becoming stronger, I say: Even if God does not exist (## |34 < T
%), there is still something sacred (& & ) % D). And that sacredness is found in human beings (A
ft]). We should value (K] 12 U T ) Z H) human beings as human beings. Let us pursue a religion
without God (##1/¢ % 5%%(), a humanistic religion (b 2 —< = X A D 7##). In doing so, I believe
I will find salvation (¥({4>41 %) for myself, while also addressing the modern trends of alienation
from religion (5Z#(#fE ), the idea that religion is unnecessary (524 F @), and even anti-
religious thought (JZ 2% ).



(Wakimoto) I understand well. Since selfhood (F441#), creativity (£]3&14), and even Buddha-
nature ({A14) are universal (33 fi¥)), it naturally follows that the second article, “I place trust/have
faith in my neighbour,” and the third article, “I place trust/have faith in a cooperative society,” must
emerge. In other words, one affirms the “self” (H ) within one’s neighbour (# A ), and one
affirms the “self” within the cooperative society (FL[&]$1:4).

(Imaoka) That’s right. A human being cannot exist as a human being alone (— A < ). Even when
considering the essentials of daily life such as clothing, food, and shelter, (& £51¥) or one’s spiritual
life (K5 #4E15), this remains true. Human beings are fundamentally social beings (A [ 13 AR JE
122 BFEAE). Therefore, the self, the neighbour, and the cooperative society (H:[F]$1:£) are, at
their root (R H), one (— D). That is what I mean by my “Trinity” (Z/7.—14%).

(Wakimoto) However, in the fifth article, the statement, “I place trust/have faith in the oneness of
life and nature,” introduces nature (5 4X). How does this relate to the previous ideas?

(Imaoka) That is because human beings cannot exist separately from nature (H #X % B T lXFLE
U Z 75 \)). The self, the neighbour, and the cooperative community all exist only because of (& =
T D) heaven and earth (K#h), the cosmos (FH7), and great nature (K H #R). In other words, that
is the root of our existence (¥, 4 DA iy DFRJE). Even in ordinary, familiar examples, it is not just
humans who form bonds; we also form bonds with birds (), animals (¥%), grasses (¥£), and trees
(/X). Commonly, people say that nature has no mind (H 2R 12130 D34 )), but isn’t it possible to

think that it does? At the very least, we can form bonds with birds and flowers as well. Even in the
teachings of Christ, there are passages such as: “Consider the lilies of the field” and “Consider the
birds of the air.” Furthermore, for example, I believe that sleeping (Ht 5 Z &) is also a kind of
returning to nature (H R\ D JF—). When we sleep, our consciousness disappears (H 43 D &k | &
4 < ), in other words, the self is gone (D F 1) H 43134 )), making it no different from being
dead FLA T W5 D &E[6] U). And yet, of course, we are still breathing (&% L CT\)5%), and our
heart continues to beat (U> i HE T U 5). Isn’t this one form of unity with nature (B %R 12—
LTW5%)?

(Wakimoto) So, the “return to unity” (Jf— kiitsu) in Kiitsu Kyokai (Jf—#(< or f—#{ & “Unity
Fellowship” or “Unitarian Church”) means that all religions (& 5 W % 52%)) are, at their core or in
their ultimate sense, fundamentally one (—-> T 35 %). This aligns with the idea of “All Dharma
Returning to One” (J3 £ —). But beyond that, it also means that the self, the neighbour, and the
cooperative community become one (— 2 [Z 7% % ). And further still, it implies that heaven and
earth (K Ht) and all things in the universe (J74)) also become one (—2|Z 75 5). In that sense,
“return to unity” (JF— kiitsu) is a deeply meaningful term (JEH5 125 A DL O F ).

(Imaoka) Perhaps instead of a Trinity (Z/\i—144), it should be called a Quaternity (PU{i;—1{%).

(Wakimoto) The declaration of this position is found in the eighth article, which states, “I place
trust/have faith in free-religion.” However, before that, the seventh article states, “I place trust/have
faith in specific religions.” How is it possible to affirm both?

9



(Imaoka) That is a completely understandable question. If specific religions (43 %€ 72 %) are
inadequate, then surely the whole reason for advocating free-religion (H f 72%Y) is to move beyond
them. In that sense, you could say this seems contradictory, and you wouldn’t be wrong. However,
as the annotation (J3:fR) notes, the term “specific religion” (4% %€ 72%) here refers first and
foremost to the Kiitsu Kyokai. Now, the Kiitsu Kyokai is affiliated with the Japan Free Religion
Association (H 4 H 52208 ), so of course, it is a free-religion. However, in the pursuit of the
universal (5@ ) ideals and truths (B + EH) of free-religion, Kiitsu Kyokai was founded not

as Christianity (& ') 2 » #{(), Buddhism ({A%)), or Shinto (f3&), but as something that goes
beyond (A8 U 77) these traditions. Yet, in reality, any church (3{<Y) that exists in the world
inevitably takes on specific characteristics (455 75 & (D) in various ways, and thus, even Kiitsu
Kyokai cannot avoid becoming a “specific religion” (4% %€ 722(). However, universality (33#) can
only manifest (¥ #>41 % 75 ") through the particular (£5%£). Thus, we have no choice but to
establish a specific Kiitsu Kyokai and, through it, continue seeking the universal ideals of free-
religion (3w 1Y /2 H 2220 DA ). That is why the annotation states that “a specific religion (43
E 722 — including the Tokyo Kiitsu Kyokai — neither monopolises religious truth nor is it the
ultimate embodiment of it.” And further, to affirm “a specific religion while continuing the endless
pursuit and improvement towards universal (3 3 [\ EF#) and ultimate truth (5% 1Y ELBH) is the

core of religious life (5Z#( 4% D H#%). Such a dynamic religion (B[t 52 %)) is called a free-
religion (H 1 5%%0).”

(Wakimoto) So, if the various established religions (B% j# 5% %) were to advance with that kind of
attitude, then they, too, would be considered free-religion (H H1 5%#%), wouldn’t they?

(Imaoka) Yes, that’s right. In fact, within this [Japan Free Religion] Association, we have members
such as Pastor Akashi (7 &4 fifi) of the Japan Free Christian Church (HZASH 1 F 1) 2 F#(£), as
well as Yamamoto Genshi-shi ([1[4<F ) of the Seikai (IF<Y) or Seiji Temple (1E3). Even
outside of our Association, there are surprisingly many people, both within (1) and outside (#}) of
existing religious institutions (BE#¢[H1), who adopt an attitude of free thought (H H &%) and
free pursuit of the path (| H1>Ri&). We refer to them as potential free-religionists (FE7ER H H 72
HN).

(Wakimoto) Recently, with issues such as peace ("F-F /&), there seems to be an increasing
emphasis on religious cooperation (5Z# 1% /1) and interfaith dialogue (3% 522 [ D %1 5%). But true
interfaith cooperation can only be realised when approached in the spirit of free-religion (H 72 %(
D¥E i), wouldn’t you say?

(Imaoka) It is certainly a good thing that cooperation (17} 77) and alliances ($£1%) among various
religions have become more widespread. However, mere cooperation and alliances alone are not

enough. If, at the fundamental level, religious groups continue to cling obstinately (i [&]) to their
own sacred figures (fAZ£) and traditions ({£%¢), surrounding themselves with impenetrable walls
(JBE), then even if they gather together, it will amount to nothing more than mere socialising (H.
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75 A4138). A truly humble attitude (Gt i 75 fE &) is necessary—one that allows each religious
organization to honestly face (E.fil) its own realities (3§ 52). Each must reflect (2 4) on the fact
that they do not possess (T |Z75 V) an exclusive claim to the truth (B3 % Jift 5). From there, they
must strive toward a higher truth (& Y E B, recognizing that this higher truth is common (3£38)
to all religions. Only when they engage in dialogue for the sake of seeking (3R ¥ % 7z &) this
greater truth can there be genuine (E () dialogue (X}5%§) and cooperation (1% /7).

(Wakimoto) As I have been listening to you, I have come to sense that your way of thinking seems
to align with pantheism (L) as it is discussed in religious studies (5%#(2#). That is, the idea
that everything in existence (Z DM IZFELET % & (D)—each individual human being (ffl 4 D A
[t]), birds (), beasts (&R), grasses (3), and trees (/K)—is an expression of an Absolute (4%} D
).

(Imaoka) Yes, that’s right. I stopped being able to affirm a personal God ( A& quite some time
ago. In that sense, one might call it atheism (#EF#5f), though if I were to completely identify with
that term (F W] 2 T U £ 9), it would not entirely sit comfortably with me. Perhaps it is similar
to the way that Buddhism and Daoism are sometimes described as atheistic (#Ef#i5f), yet at other
times as polytheistic (2 ##f). My belief is that the truly sacred (&) % D), that which is worthy
of reverence (12X & £ (D), is humanity itself (A [#] T 3 5). It exists within human beings (A [#]
DWITHIEL TV 5).

(Wakimoto) In your Kiitsu Kyokai), there are hardly any grand facilities CH: ¢ 7 jiti#%,) like those
found in ordinary churches (3% (D #(<>) or temples (3¢ [E). Furthermore, there are no clergy (B25%
#) such as pastors (¢ fffi). I have heard that you yourself have renounced (B+45C 1275 > T) the
title of pastor (44 fifii) and maintain the position of being just another member (& A 75 &6 U—4
B), equal with everyone else. Would it be correct to say that you reject ({5 5€ 75 X %) the
distinction (ZJjl]) between what is commonly called the sacred world (##1 82 7z {H:5%) and the secular
world (1#:44)?

(Imaoka) There may be some meaning (E P13 & %) in making a distinction (43 1J % Z &)
between the secular and the sacred world. However, I have encountered many individuals in secular
society (1H:4& D H1)—for example, politicians (B{J5 %), economists (£ N), scholars (%23),
artists (Z=H75R), craftsmen (i N ), and farmers (35 1 #tk)—whose character and actions have
commanded my deep respect (JH(D T 5 ). On the other hand, I have also witnessed many base and
corrupt elements ({53 75 &, (D) within the religious world (5Z#( ). Because of this, I have come to
believe that it is a mistake (5% V) to rigidly divide (1£> % 1) =224 T U £ 9) the two based
solely on external appearances (J& M _I.7» 5). Ultimately, what truly matters is that as fellow
human beings (5 H.\) A [#[d] &), we should mutually respect (4% L A-\)) and support one
another (2 F & > T47 <). This secular humanism (& A\ F 3% lit. “Common-person principle”) is,
in my view, the most authentic (424 4 ) and also the most democratic (EEEHTH H ).
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(Wakimoto) For many years, you devoted yourself to education as the principal (1 4%) of Seisoku
Academy (1FHI2~[5%). Could you share your thoughts on the relationship between education and
religion (B H & ZE DEFR)?

(Imaoka) That was quite a long time ago. When I first became principal, I had a strong desire to
implement religious education (ZZZZ(F). I even established a special religious curriculum (5%%(
D F[E 7% 455%), but it did not go as smoothly as I had hoped. Gradually, I began to feel that perhaps
separating religion (5% % $5 12#( 2 %) from the other academic subjects (52 Fl) was
fundamentally a mistake ([i#]3%# > T ) %). Instead, I came to believe that religion must exist within
the teaching of ordinary subjects (318 DR} % 2 2 5 HIZ 2D 75 1T X 72 5 83). No, in fact,
I came to think that true education (B (D#{F') naturally contains religion (3 D3 7> 5 ZH D H
%). It does not even have to be explicitly called religion (Z# &5 175 < TH L), nor does it
have to be consciously recognized as religious education GEHHBEZ L TWVWAEHR LKL T
H W), Of course, when phrased this way, it raises the question: “What, then, is religion?”” But as
[Paul] Tillich said, if religion is defined as the ultimate concern of human beings (5% & 13X A [H D
FEAR Y 72 BE.0>35), then surely the most universal concern (E§.(») is the completion of oneself as a
human being (ANf#] & U T5E 9 % Z &). Therefore, even if it is not explicitly called “religion"
(2%, any form of education that aims at human fulfillment (A [543 #) and self-completion
(N 58 %) is, in itself, religious education (5ZZ(Z F). In other words, true education is itself
religion (A4 D EF LB Z# T 3 5). If an educator stands firmly upon the essence of education
(B OAH), pouring in both heart (:{») and soul (FR), there is no need (WF 1L 75 ) to invite
religious figures (R K % 45 <) to speak separately.

(Wakimoto) We are almost out of time, but before we conclude, I would like to ask about
something you wrote in a separate document under the title “Mission Statement” (4f%H).

In that document, you state: “We seek harmony between spirituality and intellect (554 & 514 & D

FHFM) and reject superstition and fanaticism (2 &JEf % HE)JF).” Could you briefly explain what
you mean by this?

(Imaoka) The conflict between spirituality and intellect (S & 51 D 2%) is essentially the
same as the conflict between religion and science (2% & Bl & DfE ). However, at their core,
both are simply two different aspects ([fj [fj ) of a single function of the human mind (F, 4% OD—>®dD
L Df) %). Since they both arise from the same source, there is no reason they should inherently
clash (4= 589~ % A5 75 V), in fact, harmony between them (i #) is only natural. For
example, when heliocentrism (HE) i) emerged as an unshakable truth (Fj >3 X 5 X % HA),
religion naturally adjusted to it (GR# & Z AL IZFHF1 9™ 5). The same applies to evolutionary theory
(E#AkE®). To stubbornly resist these truths by clinging to outdated traditions (W U MZ&E 1237 > TH
%) is a grave error (K25 /25% V). Even if religion yields ground (522 h534x U & 1 %) in such
disputes, it does not affect the essence of religion (72 D AE). Rather, knowing the truth (51 >
Q) allows religion to purify itself (4fi{k) and advance toward a higher state (Jq]_|).

(Wakimoto) Next, could you briefly share your thoughts on eternal life (7 DA A)?
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(Imaoka) If eternal life (7 4) refers to the common notion of the immortality of the soul (FZEA~
%), then I can only say: “I do not know” (427> 5 /2 \)), because I have yet to experience death (F
1236 AT A 750> 5).” However, I would argue that such knowledge is unnecessary (Z A 75 & &
41 575 < T H L), Rather than worrying about whether our souls will persist after death (3£4%),
what matters is how we live each day of our present lives (¥t H 4 M4 % 7). To dedicate
ourselves earnestly (EL# /2) to our responsibilities (-2 & &) and live a fulfilling life (85 L 72 A
Hz)—this itself (Z A5 % D F F) is what holds eternal value (7k3E (DAfffifEl) and constitutes
immortal life (S DA A). A faith/religion (52%)) that arises from the fear of hell (HE~% 5 %
M H3RLX) or the desire for heavenly bliss (Ff 28 D3 H 8k U X), as if making a selfish calculation
of spiritual profit and loss (1815515 _F.D{E1T), is utterly corrupt (7572 LV & D). Such a person
is already on the path to hell (% & ZHRTT ).

(Showa 54, 1974, “Mahoroba” [ %1% A X1 — draft trans. Andrew James Brown)

—o000—
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My Principles of Living — Revised Again (Tentative) (1981)

I affirm myself [fAISHC. %3 5]

I am aware of my own subjectivity (F/444), creativity (8] 4) and sociability (£ 1%),
and feel the worth of living in life (4 % A31)) through them. Subjectivity, creativity and
sociability can also be expressed as personality ( A\#%), divinity (#14:), and Buddha-nature

(IATE).

I affirm others ({135 ta-sha)

Others are neighbours who possess their own selves as others. By affirming myself, I
inevitably affirm others.

I affirm the cooperative society (3 [q] 1<)

Neither self nor others exist in isolation or self-sufficiency; instead, they inevitably
establish a mutual dependency, solidarity, and a cooperative society.

I affirm the trinity of self, others, and cooperative society

The self, others, and the cooperative society, while each possessing unique individualities,
unite into one. Therefore, there is no precedence or superiority among them; each always
presupposes the other two.

I affirm the universal cooperative society (55 3L [[] 412 uchiteki kyodo shakai)

The trinity of self, others, and the cooperative society further unites with heaven and earth
and all things, to form a universal cooperative society.

I affirm the church G{< or Z( & kyokai)
The church is a microcosm of the universal cooperative society. I can only be myself by
being a member of the church.

Addendum: I interpret the above faith as free-religion (H [ 5% % jiyi shitkyo) [free-religion or a

creative, inquiring, free and liberative spirituality or religion] and, as a Free Religionist (| H 52 #L

N jiyt shiikyojin), together with my companions, I belong to the Tokyo Kiitsu Kyokai (Jf—#(<

or JF—#( & “Unity Fellowship” or “Unitarian Church”), the Japan Free Religion Association (H

A H 5% #0HE B), and the International Association for Religious Freedom. However, free-religion

is neither opposed to established religions nor does it seek to integrate them. Instead, it aims to
grasp and realise the essence and ideals, not only of various religions, but also across all human
activities. Therefore, these principles are nothing other than the attitude of life I always wish
constantly to maintain.

(September 198 1— draft trans. Andrew James Brown)

—000—
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Statement of Faith (Tentative) for my Daily Life (1983)

A typewritten statement of faith (in English) to which is attached Imaoka Shin’ichiro s handwritten
set of notes (also in English)). Dated January 1st 1983. This typewritten text was published by the
Japan Free Religious Association and distributed at the 1984 1. A.R.F. Conference in Tokyo.

1. I BELIEVE IN SELF
Awakened to the autonomy, sociality and creativity within me, I find my daily life worth living.
Autonomy, sociality and creativity may be called Personality, Divinity and Buddhahood.

2.1 BELIEVE IN OTHERS
Because of my belief in Self, I can not help but believe in Others who have their own Selves as
neighbors.

3.1 BELIEVE IN COMMUNITY
Both my Self and other Selves are unique but not absolutely distinct from each other. Hence
solidarity, fellowship and Community will be realized.

4.1 BELIEVE IN THE COSMIC COMMUNITY
Not only Self, Others and Community, but all nature in addition, are one and constitute the Cosmic
Community.

S.I1 BELIEVE IN THE CHURCH
The Church epitomizes the Cosmic Community and I will be a cosmic man by joining the Church.

Handwritten notes added to the [1983] “Statement of Faith for my daily life”

1. Free religion is not a ready made religion and has not a creed or dogma except a tentative
statement.

2. Particular religion is Free Religion if it does not insist on a monopoly of truth and applies itself
diligently to seek after truth in others too.

3. Free Religion is neither a new religion that unifies all particular religions but is immanent within
them particular religions as their essence.

4. Because I and others are not quite independent of each other and form a community, Free
Religion is both individual and community religion.

5. Because Free Religion is nothing but the realization of the pure and genuine human nature
consisting of autonomy, creativity and sociality, all human activities, i.e., politics, economy,
education, art, labor and even domestic affairs are also Free Religion as much as they are also
realization[s] of the same fundamental human nature. There is no fundamental distinction between
the sacred and the secular.

6. Free Religion is more than the cooperation of religions and the world peace movement.

Shinichiro Imaoka — January Ist, 1983
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